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supposed freedom from metaphysical implications. On the other hand, one 
finds expressions sanctioning almost every other metaphysical view. Some- 
times the author talks like an ordinary materialist, as when he derives 
Calvin's doctrines from the state of his liver. At other times he seems to 
assert an inherent spirituality in matter, which may be called hylozoistic 
and might even lead to monadism in an author who will not dogmatically 
deny the possibility of immortality. On rare occasions there is an approach 
to the view of metaphysical monism, viz., that all finite actions are modes 
of the Infinite. Nor does it seem important to decide which is the author's 
favorite view, until he is more conscious of his metaphysics and able to 
formulate his views in precise language and to abide by his formula. 
When he does this, he will doubtless be able also to make room in his 
theory for his empirical (though doubtless true) medical observation that 
the influence of the mind, strongly purposed, on the feebler organism of 
another is a great factor in the curative art (p. 156). At present the 
efficacy it seems to attribute to the mind contrasts curiously with the 
materialism of his other utterances, and with the peculiar relation between 
the physical and the divine implied in the view that Beecher's fine physique 
made him a truer vehicle for divine inspiration (p. 190) and led to the 
possibility of conceiving his "highly oxydized blood setting the cerebral 
cells all aglow with celestial flame." 

As to the first question — Why was this book produced? — an answer is 
perhaps to be found in the author's naive question (p. 251) — "If the flesh 
of lions made a Hercules, why should not a diet of philosophy produce 
philosophers ? " To which the answer is : no doubt Hercules became a great 
lion by devouring his rivals, but then he had a Herculean digestion, and, even 
were the parallel exact, it would hardly follow that the products of a philo- 
sophic diet would be of a pleasing or valuable character. F. C. S. S. 

Der Materialismus, eine Verirrung des menschlichen Geistes, widerlegt 
durch eine zeitgemasse Weltanschauung. Von Dr. Eugen Dreher. 
Berlin, S. Gerstmann, 1892. — pp. vii, 83. 

A semi-popular pamphlet which will probably be not without use in deal- 
ing with the cruder forms of materialism, although the author is too prone 
to think that when he has destructively criticised the formulation of the 
doctrines he opposes, he has overcome also the spirit which generated them. 
His arguments are the familiar ones, well known to students of philosophy. 
Constructively, he contends for a dualistic recognition of both matter and 
spirit, and for the three Kantian "postulates." With regard to the soul, he 
differs from Kant in asserting its complete substantiality, and holds that 
many psychical processes, e.g.., the 'inferences' in perception, dreams, etc., 
compel us to admit the existence of " unconscious " elements in it, i.e., 
unconscious for the conscious self. This ' unconscious ' is evidently iden- 
tical with the 'subliminal' of Mr. F. W. H. Myers and the 'psychical 
researchers.' F. C. S. S. 



